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Abstract

This article examines the Islamic manuscript titled Hulasatu
Mubtasari  Tahrivil  ‘UsaliWal’awrad Fi Dikri  Taragimi
‘ASyahina Wa ‘ASyahi Nahiyatina Wal ‘Asyad, authored by Sayh
Badruddin ibn Ubbiyy Muhammad Al-Hag Muhammad Surtr,
showing its importance for understanding the lives and teachings
of indigenous Muslim scholars in the Zabbi Molla area of
Ethiopia. The study aims to study the intellectual goals of the
author, the discourse of his literary tradition, and the broader Sufi
networks that shaped his work, while also examining how the
manuscript presents a practical model of spiritual education
grounded in Islamic principles. Using a descriptive and analytical
approach, the research draws on both primary sources, including
the manuscript itself and oral accounts, and secondary sources
such as archival studies. The analysis focuses on the manuscript’s
content, structure, and principles and intellectual guidance and
locates it in the social, cultural, and intellectual context of its time.
Moreover, the study offers valuable historical insights into
Ethiopian Indigenous Muslim scholarship through an analysis of
the Huldsah manuscript, while also revealing a coherent model of
Sufi education that integrates mystical practice with Islamic
doctrine, setting it as a significant contribution to Ethiopia’s
Islamic intellectual heritage.

Keywords: Sheikh Badruddin ibn Ubbiyy; Hulasah Manuscript;
Ethiopian Indigenous Muslim Scholars; Sufi Education; Islamic
Intellectual Heritage.
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1. An Overview of the Zabbi Molla Collection

The Zabbi Molla Center holds a distinctive and important place
within Ethiopia’s Islamic heritage. Its value lies not only in the
rarity of the manuscripts it preserves many of which are multi-
disciplinary texts unavailable elsewhere, but also in its role as a
guardian of some of the country’s oldest and most treasured
Arabic manuscripts. Through this unique combination of richness
and long-standing, the center offers an essential get into the
intellectual traditions of Islam in Ethiopia and the wider Horn of
Africa.

The Zabbi Molla Center stands out for its remarkable
collection of numerous manuscripts volumes that bring together
theological, legal, and historical writings within a single codex.
This distinctive feature sets the center apart from other manuscript
repositories and has drawn growing scholarly attention. As noted
by Sara,' the center’s importance extends beyond preservation
and it holds the only known copies of at least ten texts originating
from the Gibe region of southwest Ethiopia, making it the sole
custodian of these otherwise lost works. In addition to these
unique holdings, the center is also known for preserving some of
Ethiopia’s oldest and most valuable Arabic manuscripts. Among
them are works associated with prominent indigenous scholars,
such as Sheikh Gamaladdin Muhammad al-Ann?* from northern
Ethiopia. Far from being mere historical relics, these manuscripts
embody an enduring tradition of local Islamic learning and show
a rich scholarly heritage that continues to shape Ethiopia’s
intellectual and cultural history.

! Sara Fani. (2016). Arabic Grammar Traditions in Gibe and Harér:
Regional Continuity vs Specificity of Scholarship -Aethiopica
19.P:117.

2 See, Faysel Hussien. (2009). Analysis of law and legal history (figh) of
Jamal AI-Din AI Anni's manuscript: With Philological description and
partial translation, (unpublished MA thesis, department of philology,
Addis Ababa University); Kemal Abdulwehab. (2012). Ciritical
Edition, Analysis and Annotated translation of Kiitab Al-Tarikh Al-
Anni by Shaykh Jamal AI-Din Mohammed Al-Anni of Raya,
(unpublished PhD thesis, department of philology, Addis Ababa
University).
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Research carried out by Gori® as part of the Is/HornAfi project
(2013-2018) brought to light an important copy of Kifayat al-
talibin® preserved in the Zabbi Molla collection. The project
identified one manuscript alongside three printed editions,
enabling scholars to compare the text across both manuscript and
print traditions. Gori’s detailed examination of the Zabbi Molla
manuscript (shelf mark WOZMO00009) shows that it includes
folios 20v-112r and was copied by a scribe named Muhammad in
1904 CE°. Gori’s findings resonate with the writings of Sheikh
Badr al-Din, who references Sheikh Muhammad Ra$ad®, the
founder of the Rashddiyya order, and a branch of the Qdadiriyya’
order. As the head of the Rashdadiyya order, Zabbi Molla plays a
pivotal role in preserving Arabic and Islamic manuscripts in
Ethiopia. Although mosques, Zawiyas, and Islamic schools across
the country serve as guardians of these valuable texts, Zabbi
Molla is particularly distinguished for its extensive collection.

This section situates the Zabbi Molla Center within its
historical and spiritual foundations, tracing its contemporary role
in manuscript preservation to the legacy of the Rashadiyya Sufi
order. While recognizing that the safeguarding of Islamic
manuscripts in Ethiopia relies on a wide network of institutions
and local custodians, the discussion addresses the typical
prominence of the Zabbi Molla Center. Owing to the size,
diversity, and scholarly importance of its holdings, the center
emerges as a key node within Ethiopia’s broader manuscript
preservation landscape. The study then turns to the writings of
Sayh Badr al-Din, a central figure in Ethiopian Islamic
intellectual history and the son of one of the founding figures of
the Zabbi Molla Center. His work, Hulasatu Muhtasari Tahrir al-
Usul wa-al-Awrad, forms the core text of this analysis. As a

3 Gori, Alessandro. (2022), Early Ethiopian Islamic Printed Books:
Manuscript and Print in the Islamic Tradition.Vol.26 P:252.

4 Kifayat attalibin fi ma‘rifat muhimmat addin authored by Gamaladdin
Muhammad al Anni.

5 Gori, Alessandro. (2022), Early Ethiopian Islamic Printed Books:
Manuscript and Print in the Islamic Tradition.Vol.26 P:252.

® Founder of Rasadiyya Sufi order with Haji Kamaladdin al Ubbi, co-
founder of the Mosque and Zawiya of Zabbi Molla. (IslHornAfr).

7 See the details of Qadiriyya Order in the discussion part of this article.
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condensed version of a larger earlier composition, the Hulasah®
stands out as a rich, multi-layered compendium. It brings together
biographical accounts of indigenous Muslim scholars associated
with Sheikh Kamal ad-Din al-Ubb, alongside discussions of their
Sufi affiliations (tarigahs), devotional practices, pedagogical
methods, and modes of social engagement. In doing so, the
manuscript offers both a textual record and a contextual window
into the intellectual and spiritual life of the region.

Although the manuscript Hulasatu Muhtasari Tahriv al-Usil
wa-al-Awrad fi Dhikr Tarajim Ashyahina wa-Ashyah Nahiyatind
wa-al-Asydd occupies an important place within the intellectual
life of southern Ethiopia, it has never received a dedicated
scholarly examination. This study seeks to fill that gap by offering
a careful and comprehensive textual and contextual analysis of
the work. While the core of the research is grounded in close
reading of the manuscript itself, it is enriched by a small yet
meaningful set of oral accounts from individuals connected to the
author’s family. These voices provide personal, lived
perspectives that lighten the manuscript’s spiritual, educational,
and local significance, helping us better understand how it was
composed, transmitted, and preserved within its community.

2. An Introduction to the Hulasah Manuscript and Its Author

2.1 Meaning, Origin, and Purpose of the Huldsah

Manuscripts are more than written documents and they are vessels
of cultural memory. Within their pages, they preserve the laws,
teachings, and lived traditions of a community, transmitting them
across generations. As Mawlid Qani aptly notes, manuscripts
“carry the landmarks and origins of heritage,” safeguard a
nation’s legacy from distortion and loss. It is for this reason that

8 Throughout this study, the full title Khulasat Mukhtasar Tahrir al-Usiil
wa-al-Awrad ft Dhikr Tarajim Ashyahina wa-Ashyah Nahiyatingd wa-
al-Asyad is abbreviated as Huldasah. This shortened form is
occasionally employed in the original manuscript itself and is also
commonly used by scholars and readers familiar with the text.

° Qani, Mawltd Boshlaq AbdulAzeez. (2021). The Importance of the
Manuscript and How to Deal with It to Preserve Arab Heritage. Journal
of Arabic Language Sciences and Literature, Vol:13, 1186.
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scholars from both East and West have long regarded them as
treasures worthy of meticulous care.

Sheikh Badruddin ibn Ubbiyy was not only an author but also
the custodian of his own library. This dual role allowed his
intellectual discipline, creativity, and practical experience to
come together in a unique way. His manuscripts therefore reveal
both scholarly precision and deep personal engagement, marked
by careful organization, deliberate structure, and thoughtful
articulation. Among his works, Hulasatu Muhtasari Tahrir al-
Usul wa-al-Awrad fi Dhikr Tardjim Ashyahind wa-Ashyah
Nahiyatind wa-al-Asyad' stands out as one of the most valuable.
Its significance lies not only in its content, rich with detailed
biographies, Sufi teachings, and religious reflections; but also in
the author’s deliberate effort to summarize, refine, and reorganize
material drawn from his earlier writings. The very title, Huldsah,
meaning “the essence” or “the distilled core,” signals to the reader
that what follows is the carefully chosen substance of a larger
intellectual project.

Moreover, the term Huldsah in Arabic carries connotations of
concentration and purity i.e. the essential part extracted from a
larger whole. Classical lexicographers describe it as akin to what
settles at the bottom of a pot, a concentrated remainder containing
the core of the substance.'" In his own introduction, Sheikh

10 This manuscript modified through three stages: First, the Shaykh
authored his book entitled “Tahrir al-Usil wa-al-Awrad wa-Tashil al-
Wusill ila Ma ‘rifat Adab al-Qawm wa-Manaqib al-Asyad.” Then, he
abridged the book and named it “Mukhtasar Tahrir al-Usil wa-al-
Awrad wa-Tashil al-Wusil ila Ma‘rifat Adab al-Qawm wa-Managib
al-Asyad.” Finally, he summarized the abridgment and named it
“Khulasat Mukhtasar Tahrir al-Usiil wa-al-Awrad fi Dhikr Tarajim
Ashyakhina wa-Ashyakh Nahiyatina wa-al-Asyad.” The title of the
third stage was modified for greater specificity. A general section was
removed and replaced with a new part focusing on “the biographies of
Sheikhs.” This change shows that “al-Hulasah” was condensed to
concentrate on the biographies of the Sheikhs, transforming it into a
practical and concise guide to the order’s spiritual chain and its leading
figures.

' Tbn Manziir, Abii al-Fadl Jamal al-Din Muhammad ibn Mukram al-
Ansart (d. 711 AH/December 1311 CE). Lisan al-‘Arab. Volume 5,
Page 126. Beirut: Dar Sadir, 2003. mu’gam almaSani : h 1 s root.
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Badruddin confirms that this manuscript is excerpted from his
more extensive work Mukhtasar Tahrir al-Usil wa-al-Awrad wa-
Tashil al-Wusil," intentionally refined to convey the essential
teachings, biographies, and principles most useful to the
community.

Besides, the manuscript also responds to several intertwined
purposes. At one level, it is a spiritual undertaking by recording
the lives and virtues of pious scholars, the author hoped to draw
divine blessing (barakah) and strengthen the spiritual guidance
available to readers. At another level, it serves as a historical
archive, preserving the intellectual heritage of southern Ethiopia,
particularly the legacies of his father Sheikh Muhammad Surtr
and his colleague Sheikh Muhammad Rasad al-Qaqi"*. Through
these biographies, the text also documents the practices of Sufi
orders such as the Rashadiyya,'* Qadiriyya,” and Ahmadiyya,'®
offering a rare space into local expressions of Islamic scholarship.
Altogether, these layers reveal a manuscript shaped by three core
motivations mainly; a spiritual aspiration to seek blessing, a
scholarly commitment to preserving local history, and a deeply
personal hope for salvation and intercession. The Hulasah thus
emerges not only as a text but as a lived intellectual and spiritual
development one that captures the essence of a vibrant scholarly
tradition rooted in Ethiopian Muslim life.

12 Hulasat Mukhtasar Tahrir al-Usiil wa-al-Awrad fi Dhikr Tarajim
Ashyakhina wa-Ashyakh Nahiyatina wa-al-Asyad ver:2

13 Sheikh Muhammad RaSad Gamal Al-Din Al-Qaqi (d.1919 CE),
founder of the Al-Rashadia Sufi Order. His biography is detailed in the
manuscript "Al-Hulasah" (The Summary) by Sheikh Badr Al-Din,
from ff: 11 - ver: 33.

14 Rasadiyya Tariqa, is a branch of the Qadiriyya Tariqa, emerged at the
hands of this gaykh Muhammad Rasad Al-Qaqi (d.1919 CE).

15" Al-Tariqah al-Qadiriyyah is one of the oldest Sufi orders. It is
attributed to ‘Abd al-Qadir al-J1lanT (d.1166 CE) Kamil Mustafa al-
Shaybi, Al-Tarigah al-Qadiriyyah wa-A‘lamuha (Beirut: Dar al-Jil,
2001), P:89-90.

16' Al-Tariqah al-Ahmadiyyah al-Rifa‘iyyah is attributed to Ahmad al-
Rifa‘'1 (d.1182 CE) and is known for its unique spiritual system and
collective dhikr rituals. Muhammad Abi al-‘Ata, Al-Turuq al-
Siifiyyah fi Misr (Cairo: Al-Hay ah al-Misriyyah al-‘Ammah lil-Kitab,
1999), p:112-113.
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2.2. Spiritual Motivations and the Search for Barakah

One of the central motivations behind Sheikh Badr al-Din’s
composition of the Hulasah is his desire to seek divine blessing
and spiritual enrichment. Within Sufi tradition, the remembrance
of saints and righteous scholars (dhikr'’ managib'® al-awliya’) is
understood to open pathways to barakah, drawing spiritual grace
to both the author and those who engage with the text. By
recounting the virtues and exemplary lives of these figures,
Sheikh Badr al-Din positions his work as part of a long-
established devotional practice that views biography not simply
as history, but as a means of spiritual connection. This motivation
is expressed in deeply personal terms. The author hopes that
writing the Hulasah will first benefit his own spiritual state, and
then extend its blessings to his fellow seekers and readers. He
reinforces this intention by citing the Egyptian Sufi master al-
Sha‘rani,'” who wrote “I hope through mentioning my masters
that their remembrance endures and that I attain abundant
reward.” By invoking this authoritative voice, Sheikh Badr al-Din
situates his work within a recognized spiritual lineage where
writing, remembering, and blessings are intimately linked.

In this sense, the Huldsah manuscript is not merely a
compilation of biographies or teachings but it is also an act of
devotion. Its composition becomes a form of worship, a spiritual
investment intended to yield divine reward and sustain the flow

17 Dhikr in Sufism is the complete presence of the heart before God
Almighty, through various forms of reverence and veneration. Abi
Nasr al-Sarraj, Al-Luma‘ fi al-Tasawwuf (Cairo: Dar al-Kutub al-
Hadtthah, 1960), p:85.

18 Managqib (singular: manqabah) are the biographies, spiritual miracles,
and noble morals of the righteous. Fariiq Ahmad al-Didami, ‘Ilm al-
Manaqib wa-al-Tarajim (Riyadh: Dar al-Sumay‘1, 2008), p:78. The
Awliya (saints) are “those who know God act for God, and stand firm
with God.” ‘Abd al-Kartm al-Jili, Al-Insan al-Kamil (Cairo: Al-
Maktabah al-Azhariyyah, 1997), p:156.

19 Al-Sha‘rani; ‘Abd al-Wahhab ibn Ahmad ibn ‘Al al-Hanafi al-
Misr1(d1565), Al-Yawadqit wa-al-Jawahir. al-Matba‘a al-Maymaniyya,
1306 AH Cairo, Vol. 2, p. 124.
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of blessings through the Sufi chain (silsila’”). Through this view,
the manuscript emerges as both a scholarly contribution and a
heartfelt offering, crafted with the hope that it will revitalize the
lives of the righteous and inspire the hearts of those who read it.

2.3. Preserving Local Scholarly Memory and Lineage

Alongside the universal Islamic aspiration for barakah, Sheikh
Badr al-Din exhibits a clear and deliberate commitment to
safeguarding the intellectual memory of his own region. The
Hulasah manuscript is not intended as a broad survey of Sufi
history but as a focused account of “the masters of our region”
(nahiyatina), with particular emphasis on southern Ethiopia. In
addressing the lives of his father, Sheikh Muhammad Surtr, and
his close companion, Sheikh Muhammad Rasad al-Qagqi; the
author positions his work as an intentional archive of a local
scholarly lineage that might otherwise fade from the wider
landscape of Islamic historiography.

Furthermore, this local documentation serves several
intertwined purposes. First, it affirms the religious authority and
continuity of the regional scholarly community by connecting its
leading figures to the wider tradition of “practicing scholars” (al-
‘ulama’ al-‘amilin). Second, it constructs a form of regional
hagiography that nurtures communal identity, anchoring the
universal values of Islamic scholarship in the lived experience of
southern Ethiopia. Through these biographical portraits, the text
functions simultaneously as a spiritual guide and as a record of a
vibrant intellectual heritage. For Sheikh Badruddin, these
motivations are inseparable. His desire for divine blessing, his
devotion to preserving local memory, and his personal hope for
intercession form a single, coherent vision. The Hulasah
manuscript becomes a comprehensive document one that sustains
communal continuity, celebrates the spiritual and scholarly
contributions of Ethiopian Muslim figures, and reflects the
author’s own aspirations for otherworldly salvation. In this way,

20 The Silsila in Sufi terminology is “the continuous spiritual lineage,
with an authenticated chain of transmission, connecting the masters of
the Sufi order, which ultimately traces back to the Prophet Muhammad,
peace be upon him.” (‘Abd al-Majid al-Khani, Al-Hustin al-Hastnah
(Damascus: Matba‘at al-Taraqqt, 1305 AH), 45.)
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the manuscript stands as both testimony and legacy. It affirms the
depth of intellectual and spiritual life among Ethiopian Muslim
scholars and demonstrates their active participation within the
broader currents of Islamic culture. Through the Hulasah
manuscript, Sheikh Badruddin fulfills his aims to seek blessing,
to preserve history, and to honor a lineage whose memory
continues to shape its community.

2.4. Personal Aspirations for Intercession and Salvation

Closely connected to Sheikh Badr al-Din’s quest for barakah is
his deeply personal hope for salvation and intercession (shafa ‘ah)
on the Day of Judgment. This motivation is not merely implied it
is explicitly and emotionally articulated in the poetic verses he
cites throughout the introduction. For the author, writing the
Hulasah manuscript is more than an intellectual exercise; it is an
act of devotion rooted in love, reverence, and spiritual longing.
By honoring the lives of his masters and meticulously compiling
their virtues, Sheikh Badr al-Din seeks to align himself with their
spiritual ranks. The very act of remembering and celebrating them
becomes a pathway through which he hopes to receive their
intercession in the hereafter. In this sense, the manuscript
becomes a bridge between the earthly and the eternal; an offering
of loyalty to his teachers and a plea for divine mercy.

Thus, the Huldsah manuscript shows not only the author’s
scholarly commitment but also his heartfelt aspiration to attain
honor in the sight of God by remaining connected to the righteous.
Through this intimate dimension, the work discloses its role as a
spiritual companion for both its author and its readers, directing
the possibility of grace, guidance, and otherworldly reward.

2.5. Compilation Method and Authoritative Sources

Sheikh Badr al-Din makes clear from the beginning that the
Huldsah manuscript is not an entirely new creation, but rather an
excerpt (igtifa’) and refined summary (mukhtasar) of a larger,
more extensive document. He explains that the original Tahrir
drew upon “valuable books on the subject,”?! underscoring his
commitment to established scholarly sources and his role as a

2l Hulasat Mukhtasar Tahrir al-Usiil wa-al-Awrad fi Dhikr Tarajim
Ashyakhina wa-Ashyakh Nahiyatina wa-al-Asyad ff:3
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faithful transmitter of earlier knowledge. His statement that he is
merely “one drawing water from their ocean”? referring to the
great Imams and scholars before him reflects a longstanding
expression of humility within the Islamic intellectual tradition. At
the same time, it intentionally situates his work within a
recognized chain of scholarly authority, grounding it in a
legitimate and respected genealogy. To justify the act of
producing a concise version of an already extensive text, Sheikh
Badr al-Din invokes a well-known saying “For everything new
there is a delight, and for every age there is a renewal.”” Through
this principle, he positions the Huldsah manuscript as both a
continuation of tradition and a timely contribution offering
familiar knowledge in a new, accessible, and practically useful
form. The manuscript thus becomes an example of renewal within
continuity, preserving the substance of earlier works while
making them more approachable for contemporary readers.

2.6. Intellectual and Sufi Foundations of Sheikh Badruddin

Sheikh Badruddin emerges as a figure deeply rooted in the Sufi
intellectual and spiritual tradition, demonstrating mastery over a
wide range of Sufi luminaries across centuries. His references to
figures such as al-Gunayd al-Bagdadi** ‘Abd al-Qadir al-
Gilani,® Abu al-Hasan al-Sadili,? among others, reveal both his
scholarship and his immersion in Islamic sciences, particularly
Sufism. The influence of Sheikh Gamal al-Din al-Anni’ is

22 Ibid: 3

3 Ibid: 3

24 Abi al-Qasim al-Junayd ibn Muhammad ibn al-Junayd al-Khazzaz al-
Qawarir1 (d. 910 CE). Abii Bakr Ahmad ibn ‘Ali al-Khatib al-
Baghdadi, Tarikh Baghdad (Beirut: Dar al-Kutub al-‘Ilmiyya, 2001),
7:241.

25 Abli Muhammad ‘Abd al-Qadir ibn Abi Salih Miisa al-Jilani (d.1166
CE),Abi al-Fath Muhammad ibn Abi Tahir al-Maqdisi, Al-Najm al-
Zahir f1 Tabaqat Ahl al-Bayt al-Tahir (Beirut: Dar al-Sadir, 2001), 145.

26 Abi al-Hasan ‘Alf ibn ‘Abd Allah ibn ‘Abd al-Jabbar al-Shadhili (d.
1258 CE), Abd al-Halim Mahmid, Al-Tarigah al-Shadhiliyyah wa-
A‘lamuha (Cairo: Dar al-Maarif, 2005) P: 89.

27 Sheikh Muhammad Gamal al-ddin al-Anni (1797-1882) Ethiopian
famous scholar especially in northern part of Ethiopia. Tahqiq Fatawa
al-'Imam Muhammad Gamal al-Ddin al-Anni by Dr. Gaylan (2009)
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especially visible, most notably in Badruddin’s integrated
educational methodology and his focus on the practical path to
God. For instance, he quotes al-Anni’s assertion “Among the
means aided in the spiritual path is the study of the books and
writings of the people,” demonstrating his commitment to a
pedagogical vision where engagement with the Sufi heritage is
central to spiritual development. Sheikh Badruddin’s work draws
upon a rich collection of foundational Sufi texts, including Lata'if
al-ISarat by al-Anni, Al-Tabagat by al-Sa‘rani,”® Ruh al-Bayan®
in Qur’anic exegesis, and Tuhfat Ahl al-Futihat’®. These sources
share key characteristics; they combine transmitted knowledge
with intellectual insight, link Shari ‘ah (Islamic law) with Tarigah
(the Sufi path), rely on connected chains of transmission (isnad),
and offer comprehensive treatment of spiritual and educational
topics. Moreover, Sheikh Badruddin’s work reveals several
interwoven objectives that shape the spiritual and educational
production of the Hulasah. Foremost among these is fostering a
sincere love for the righteous, presented not merely as admiration
but as a guiding principle for drawing closer to God. He
emphasizes the sanctity of the Sufi heritage, urging readers to
study the lives and teachings of the saints as a vital means of
spiritual growth.

At the same time, Sheikh Badruddin cautions against the perils
of opposing the righteous. He presents stern warnings about the

p.37. Hadir Husayn, Tarth ‘Ulam’i mantiqati Rayya bayna al-madi wal-
hadir, p:3.

28 Al-Tabaqat al-kubra A monumental biographical encyclopedia
covering the lives of Sufis from the first Islamic century until the
author's time. Authored by ‘Abd al-Wahhab ibn Ahmad al-Sha‘rant (d.
1565 CE) Cairo: Maktabat al-Thaqgafah al-Diniyyah, 2005).

2 Rih al-Bayan by Isma‘ll Haqqi al-Burtisawi (d.1725 CE) A Sufi
exegesis of the Quran that integrates both the apparent and esoteric
meanings of the text, with reflections on the spiritual states of seekers
and the stations of the gnostics. Published by: Dar Ihya’ al-Turath al-
‘Arabi - Beirut (2001).

30 Tuhfat Ahl al-Futiihat by Ibn Muhy1 al-Din Ibn al-*Arabi (d. 1240 CE)
One of the most important texts of theoretical Sufism, explaining the
terminology of the gnostics and the truths of existence according to the
school of Ibn al-‘Arabi. Publishwd by: Dar al-Kutub al-‘Ilmiyya -
Beirut (2006).
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consequences of such objections, showing the moral and spiritual
risks involved. His writings further advocate for a balanced love,
one that honors both the prophets and the saints, recognizing their
respective  spiritual ~ significance while warning against
exaggeration that might elevate saints above prophets a deviation
from Islamic moderation.

Through these objectives, the Huldsah manuscript encourages
readers to internalize the ethical and spiritual wisdom of the Sufi
tradition, combining reverence with discernment. It promotes a
form of devotion that is deeply heartfelt yet measured, ensuring
that admiration and emulation remain within the bounds of proper
religious guidance. Regarding the love of the righteous, Sheikh
Badruddin aligns with Islamic law, which affirms the virtue of
loving them and acknowledging their karamat (miracles),” as
revealed in the Qur’an:

“Your ally is none but Allah and [therefore] His Messenger
and those who have believed.”*

However, he also cautions against excess, noting that
exaggerating this love especially equating the saints with the
prophets can lead to spiritual extremism. Similarly, while Sheikh
Badruddin strongly warns against objection to the righteous, it is
important to note that Islamic law allows for constructive
criticism delivered with wisdom and good counsel, as the Qur’an
instructs:

“And cooperate in righteousness and piety.”*

31 Karamat are defined as "supernatural acts that God Almighty performs
at the hands of His righteous saints, these differ from miracles
(mu'jizat) in that "they are not used to challenge opponents, nor is
prophethood claimed by them. Abd al-Qahir al-Baghdadi, Usal al-Din
(Beirut: Dar al-Kutub al-‘Ilmiyya, 2003), 327 and Sa‘id Fawdah, Al-
Masa’il al-Mushtaraka bayna ‘Ulim al-'‘Aqa’id wa-al-Tasawwuf
(Amman: Dar al-Fath, 2010), 156.

32 Al-maidah :55.

33 Al-maidah :2.
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In essence, the Huldsah manuscript represents a complete
model of Sufi literature, blending knowledge and education, spirit
and intellect. It exudes devotional fervor, reflects its author’s deep
scholarship, and offers a practical guide for spiritual ascent.
Simultaneously, certain limitations are evident i.e. excessive
veneration of individuals, occasional generalizations in rulings,
and conflation of the varying ranks among the righteous. These
shortcomings invite critical reading, weighing Sheikh
Badruddin’s insights against Islamic law, and distinguishing
between sound guidance and areas needing caution. Adopting a
moderate approach, one can embrace the positive aspects such as
legitimate love for the righteous and learning from their
biographies while avoiding the negatives, including exaggeration
in veneration and silencing constructive criticism. This balance
reflects the Quranic principle:

“And thus We have made you a median community.”>*

To sum up, the Huldsah manuscript remains a valuable
contribution to the Islamic intellectual and spiritual heritage. Its
careful study allows readers to extract its gems while
contextualizing and moderating its potential excesses, in line with
the moderate methodology that defines the Islamic tradition.

3. Textual and Contextual Analysis of the Hulasah

3.1. Textual Structure and Methodology

Sheikh Badruddin presents a distinctive model of systematic
authorship, and his manuscript Huldsat Mukhtasar Tahrir al-Usil
wa al-Awrdd... exemplifies methodological rigor and careful
organization. The text opens with a traditional preamble, in line
with classical Islamic scholarly conventions, before the author
explicitly outlines his methodology. He writes:

34 Al-Bagarah: 143.
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Translation: “This is a book I have excerpted from my book
titled 'Muhtasaru Tahrir al-Usili wa al-Awrad..." and I have
organized it with an introduction, five chapters, and a

conclusion”™.

This declaration shows Sheikh Badruddin’s awareness of the
importance of sequential and structured presentation, ensuring
that the material serves both pedagogical and spiritual objectives.
The manuscript follows a hierarchical methodology, moving from
foundational theory to practical application. Sheikh Badruddin
begins with an introduction that establishes the theoretical
principles underpinning the spiritual path, particularly
emphasizing the love of the righteous and the study of their
writings. He affirms:

ng"c&:‘wﬁ gé@&oj(ﬂﬂ’uu)u(‘f'd
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Translation: “Loving the people of God, studying their books
and writings, believing in them, and refraining from
objecting to them are among the means aided in spiritual
conduct and achieving a good end*®

Following this theoretical grounding, the text progresses
through specialized chapters in a carefully considered sequence.

35 Sayh Badruddin ibn Ubbiyy Muhammad Suriir, Manuscript of
Khulasat Mukhtasar Tahrir al-Ustl wa-al-Awrad fi Dhikr Tarajim
Ashyakhina wa-Ashyakh Nahiyatina wa-al-Asyad, Ver;2

36 Shekh Badruddin, Manuscript of Hulasah Ver;4.
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It starts with the biographies of prominent Sheikhs, illustrating
their spiritual stature and exemplary conduct. It then moves to the
virtues of the spiritual path and its associated invocations,
followed by the politeness of spiritual retreat. Subsequent
sections address vocal litanies and the performance of rituals,
culminating in general ethical and spiritual guidance. Through
this structure, Sheikh Badruddin demonstrates not only scholarly
precision but also a pedagogical sensitivity guiding the reader
gradually from foundational understanding to practical
implementation of the Sufi path. The Huldsah manuscript thus
stands as both a meticulously organized indigenous work and a
practical manual for spiritual cultivation.

3.2 Literary and Linguistic Features

Sheikh Badruddin’s writing stands out for its remarkable blend of
eloquence, precision, and methodological clarity. His manuscript
skillfully blends three distinct stylistic modes such as the
discursive style, directly addressing the reader with phrases such
as “O my brother”;>’ the transmitted style, rooted in documented
quotations from authoritative sources; and the expository style,
used in presenting rulings and spiritual guidance. His mastery of
composition is evident in reflections such as:

Croclillyolaqz 67 9B a2 giitpod o b psels)§
(,ogqﬁﬂuy_w’,ﬁ iz piols as(bqemwiofidss sl
poillcie b 18503 sttt s 49 96LE 9 A (Gow

Translation: “Whoever studies the speech of the people with
sincerity, presence of heart, and reverence, receiving it as he
heard it, it is as if he is present with them, they act within him
according to what has been preordained for him and supply
him according to his preparedness.”®

This sentence exemplifies his ability to convey profound
meaning with clarity, combining semantic depth with verbal

37 For more than thirty-five times in Hulasah.
38 Sheikh Badruddin, Hulasah Manuscript Ver;4.

DHAXALREEB ISSN 2074-028X VOL 21. NO. 2, 2025 163



Textual and Contextual Study of the Huldsah Manuscript ...

precision. Furthermore, Sheikh Badruddin demonstrates a
meticulous methodology in transmission and quotation,
consistently documenting sources and accurately attributing
statements. Sheikh Badruddim’s approach to transmission is both
flexible and precise. At times, he presents literal quotations, as in
his reference to al-Sa‘rani “dnd I hope through mentioning them
the perpetuation of remembrance and my attainment of abundant
reward.”® In other instances, he conveys the meaning of a
statement while clearly attributing it to the original speaker,
allowing the essence of the teaching to be understood even when
the wording is adapted. He also skillfully employs a combined
method, integrating transmission with analytical commentary,
where he reflects on, explains, and situates the quotation within a
broader spiritual or educational context. This variety
demonstrates his careful attention to both authenticity and
comprehension, ensuring that the wisdom of the sources is
preserved while remaining meaningful to his readers.

Through these methods, he skillfully selects appropriate texts
for each context, maintaining coherence and logical sequence
throughout the manuscript. Besides, the linguistic and stylistic
brilliance of the Hulasah manuscript is further revealed in
statements such as:
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Translation: “In truth, it has no equal among the paths to our
knowledge, and it is accessible to those who incline toward it
with seriousness and diligence; but in this age, whims and
Satan have prevailed, along with love of worldly matters and
the pursuit of leadership about which it has been said

3 Al-Sha‘rani ‘Abd al-Wahhab ibn Ahmad ibn ‘Ali al-Hanafi al-
Misr1(d1565), Al-Yawadqit wa-al-Jawahir. al-Matba‘a al-Maymaniyya,
1306 AH Cairo, Vol. 2, p. 124.
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‘leadership is pure impurity’ and preferring oneself over
brothers, and proliferating false claims and boasting about
Qat, contrary to what our Sheikhs upheld may God protect us
from that so guidance has become difficult for the Sheikhs and
spiritual opening for the disciples.”*

Here, the author demonstrates eloquence, semantic precision,
and stylistic beauty, using evocative vocabulary like spiritual
opening (al-fath), which conveys meanings that transcend the
literal sense. His stylistic diversity is also evident in his blend of
analytical-descriptive and directive-constructive styles. For
example, he contrasts past and present spiritual practices:

. ) HLOJHCH T Z'-""""" - ..
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Translation: “As for in times past, the disciple would strive
diligently in service and love, opposing the self both
outwardly and inwardly, increasing remembrance both
secretly and openly, and persistently practicing spiritual
discipline, obscurity, patience, and vigil”.*'

This comparative approach vividly shows differences across
eras, guiding the reader’s understanding of evolving spiritual
contexts. Sheikh Badruddin’s rhetorical skill complements his
linguistic mastery. The text frequently employs parallel
structures, as in “outwardly and inwardly” (zahiran wa-batinan),
wordplay, such as “secretly and openly” (sirran wa-jahran), and
metaphor, like “leadership is pure impurity” (al-ri ‘d@sah ‘ayn al-
najasa), demonstrating both depth of Islamic knowledge and
literary artistry.

Moreover, the manuscript bridges transmitted knowledge and
intellectual reasoning, addressing contemporary issues such as the

40 Sheikh Badruddin ibn Ubbiyy Muhammad Surtir, Manuscript of
Khulasat Mukhtasar Tahrir al-Ustl wa-al-Awrad fi Dhikr Tarajim
Ashyakhina wa-Ashyakh Nahiyatina wa-al-Asyad.Ver:99.

41 Ibid; Ver:99.

DHAXALREEB ISSN 2074-028X VOL 21. NO. 2, 2025 165



Textual and Contextual Study of the Huldsah Manuscript ...

social phenomenon of boasting about Qat with the same rigor as
abstract spiritual matters. This careful balance of content diversity
and stylistic unity makes the Hulasah a coherent and complete
literary work. The manuscript also excels in narrative storytelling,
transmitting Sufi tales in a way that is both accurate and engaging.
For instance, the story of Sheikh Abi al-Mawahib al-Sadili’s
encounter with the Prophet conveys spiritual lessons through an
accessible and captivating narrative. Thus, the Huldsah
exemplifies a rare balance between intellectual depth and
expressive  beauty, blending linguistic  authenticity,
methodological rigor, and contemporary relevance. It stands as a
literary and spiritual masterpiece, central to the Ethiopian Islamic
intellectual tradition.

3.3 Engagement with Sources and Evidence

Sheikh Badr al-din’s Huldsah is a remarkable example of
scholarship that breathes with life. Far from offering a
compilation of dry doctrinal statements, the manuscript becomes
an artistic genre, interwoven with poetic blossoms drawn from
multiple eras, geographies, and scholarly traditions. Ideas are
never left suspended in abstraction; instead, he reinforces and
beautifies them with carefully selected lines of poetry, each acting
as a witness that deepens meaning and stirs the reader’s heart.
This method reflects not only his refined literary taste but also his
broad command of both the classical Islamic canon and the rich
poetic traditions of his own homeland, Abyssinia (Habesha).

One of the most striking features of Sheikh Badr al-din’s
methodology is the bridge he constructs between two heritages
namely; the classical Arab tradition and the intellectual world of
Ethiopian Muslim scholars. On one side, he draws from towering
figures of Arabic literature such as ‘Antarah ibn Shaddad al-
‘Abs1,* whose poetry epitomizes pride and heroic valor; al-
Asma‘l,* the celebrated linguist; and Abii al-Tayyib al-

42 Antarah ibn Saddad al-*Absi an Arab poet (d.608 CE), renowned for
his chivalric poetry and poetic epics in love and valor. Al-Zirikli,
Khayr al-Din. Al-A‘lam. Vol. 4. Beirut: Dar al-‘Ilm lil-Malayin, 2002,
P:19.

43 *Abd al-Malik ibn Qurayb al-Asma‘1 (d.828 CE), a leading authority
in language and literature, and one of the prominent scholars of the
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Mutanabbi,* the unrivaled master of eloquence, wisdom, and
regal self-confidence. Their verses provide him with expressive
force and linguistic precision. On the other side of this bridge
stand the imams and poets of his own land i.e. Sheikh al-Mukhtar
al—AnqurT,45 Sheikh Misa, Sheikh Muhammad Karam, and
Muhammad Siraj al-Anni each representing Ethiopia’s vibrant
scholarly and poetic heritage. By placing these two traditions side
by side, Sheikh Badr al-din subtly conveys an important message
that eloquence, insight, and spiritual depth are divine gifts
distributed across peoples and places, not confined to a single
linguistic or cultural sphere.

His poetic citations are far from random. Instead, Sheikh Badr
al-din carefully selects verses according to clear rhetorical and
spiritual purposes. A prominent example is his frequent use of the
poetry of Abii Madyan,*® especially the well-known lines:

* sty by eV F
e s

Translation:
“The only delight of life is the companionship of the poor,
They are the Sultans, the masters, and the commanders.

Basra school. He was renowned for his compilation of Arabic poetry,
Arab genealogies, and historical accounts. Ibn Khallikan, Abi al-
‘Abbas. Wafayat al-A‘yan. Vol. 3. Beirut: Dar Sadir, 1994, P:140.

44 Abi al-Tayyib al-Mutanabbi; Ahmad ibn al-Husayn al-Ju'fi (d.965
CE), the greatest poet in the Arabic language. His poetry is
distinguished by its wisdom, pride, and description, characterized by
robust structure and magnificent eloquence. Al-Shabushti, Abi al-
Hasan. Al-Dibaj fi Shu‘ara’ al-‘Asr al-‘Abbast. Cairo: Dar al-Kutub
wa-al-Watha'iq, 2011, p:87.

45 Sheikh Muhtar Al-Anqori (d. 1941 CE) was a distinguished student of
Sayh Muhammad Suriir (the author's father). documented by Sheikh
Badr al-Din in the manuscript Al-Khulasa, Ver: 73

46 Abu Madyan Su'ayb ibn al-Hasan al-Andalusi al-Tilimsani (1198 CE)
was a Sufi poet and one of the prominent mystics in the Islamic West.
This verse is mentioned in his collection of poems (Diwan), and it is in
the Rajaz meter.
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Utilize the time and always be present with them,
And know that contentment is bestowed specifically upon
those who are present.”"’

These verses function on several levels. They capture key Sufi
values humility, companionship, and spiritual presence while
simultaneously overturning social norms by elevating “the poor”
to the ranks of sultans and commanders. The rhetorical power lies
in the deliberate juxtaposition of worldly titles with spiritual
poverty, creating a vivid image of moral inversion. The
concluding line, which restricts true contentment to those who
remain spiritually present, imbues the passage with a sense of
divine selectivity and grace. Additionally, Sheikh Badr al-din also
turns to poetry to voice his own emotions as a teacher and spiritual
guide. To express sorrow over a student’s failure to fulfill his
potential, he cites:
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Translation:
“How much longing do we hold within
For a child who had grown;
We nurtured his uprightness,
But he did not grow as he should have grown.”**
The verse is simple yet deeply expressive, employing a subtle
wordplay (jinds)* between nasa'a (to grow) and nasa’ (intent or

47 Sheikh Badruddin ibn Ubbiyy Muhammad Surtir, Manuscript of
Khulasat Mukhtasar Tahrir al-Ustl wa-al-Awrad fi Dhikr Tarajim
Ashyakhina wa-Ashyakh Nahiyatina wa-al-Asyad, ver. 99.

48 By Imam Abu Nasr al-QuSayri, and it was cited in his biography in
"tabaqat al-SSafi'iyyah" (Vol.7, No. 163)

49 Al-Jinas (+Usll) — Paronomasia; Al-Jurjani Abii Bakr ‘Abd al-Qahir
ibn ‘Abd al-Rahman (d.1078 CE) explains in Dala’il al-I'jaz that:
Mg Glal Lo aleSly indl b Legddlialy digdl & Galadlll 3 g (sl
clal"("Jinas is the agreement of two words in form and their
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determination). This contrast between what was nurtured and
what ultimately manifested evokes a universal pain familiar to
teachers across generations. Similarly, in his treatment of loss and
bereavement, Sheikh Badr al-din draws from the emotionally
charged elegy of Sheikh Muhtar al-Anquri, beginning:

-~
T P

‘ }bjjbmj@b L‘b»)jg,‘t',g‘_f‘;,uc‘@

Translation:
“Its full moons have set and its homes have become desolate;
Its joy has been replaced by worries and sorrows...”>°

Here, the imagery is powerful; the deceased is likened to
luminous full moons whose disappearance plunges dwellings into
desolation. The imperfect paronomasia between budiruha (its
moons) and duriihd (its homes) enhances the sense of emptiness”'.
The hyperbolic image “makes the solid rock weep” underscores a
grief so profound that even the envious cannot help but mourn.
Through such lines, Sheikh Badr al-din transforms poetic sorrow
into a shared human experience that transcends time and place.

3.4 Poetry and Intertextual Traditions

This tremendous diversity in poetic sources, from pre-Islamic and
Islamic poets to Sufi scholars and Ethiopian poets, conclusively
indicates the extraordinary breadth of Sheikh Badr al-dim's
knowledge. He was not merely a jurist or a Sufi; he was also a
literary scholar and linguist, possessing a taste that distinguished
between good and excellent poetry. His ability to attribute verses

difference in meaning, and its most perfect form is when the two
opposites differ") Pub: Dar al-Ma‘rifa, Beirut, 3rd edition, 1999. P:289.

50 The verses are in the form of "Murabba'at" (quatrains) in the Rajaz
meter, where each line is divided into four equal metrical segments
(parts), which enhances the sense of a regular and effortless rhythm.

5! Imperfect paronomasia (jinas naqis) is a type of wordplay where two
similar-sounding words differ in one of four aspects: the number of
letters, the type of letters, the order of letters, or the form of the letters
(vowels and diacritical marks).
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to their authors and to choose the most appropriate one for its
context demonstrates a deep understanding of word connotations
and rhetorical styles. It is notable that Sheikh Badr al-dm did not
merely transmit poetry; he took care to attribute every saying to
its author, whether a famous name like “al-Mutanabbt” and “‘ Abd
al-Qadir al-Jilan1”, or scholars from his country like Sheikh Siraj
al-Din and Sheikh Miisa. This scholarly integrity indicates a
precise methodology in research and documentation,
transforming the manuscript into a literary and historical
reference documenting the movement of Sufi and scholarly
poetry in Ethiopia.

By including poets like Sheikh al-Anqor1, Sheikh Muhammad
Karam, and Sheikh Muhammad Sirdg al-Anni*? in the same
context as al-Mutanabb1 and al-Asma‘T. Sheikh Badr al-din was
not only enriching his manuscript but also elevating the status of
Ethiopian literary and melting it into the crucible of global
heritage. He is telling the reader that Ethiopia possesses a tradition
of poetic expression characterized by delicacy and wisdom,
sustained by those who are its rightful heirs and practitioners. The
poems and verses scattered throughout Hulasah manuscript can
be considered artistic pivots that transition the reader from one
state to another. They sometimes bring wisdom, and then take you
to elegy and reflection, then to Prophetic eulogy and spiritual
inheritance, and then to practical guidance. This emotional and
intellectual sequence creates a holistic reading experience that
touches both the mind and the heart.

Huldsa manuscript is not just an epistemic composition, but a
complete cultural project, through which Sheikh Badr al-din
attempted to offer a manuscript harmonizing thought and
spirituality. He successfully addressed the authentic Ethiopian
poetic heritage and connected it to the greater Islamic framework,
proving that sublime literature is a language that transcends
geographical boundaries. His refined taste was the golden thread
that organized these scattered pearls into a single, coherent
necklace, making Hulasa a scientific and spiritual beacon, and a
literary document immortalizing a rare artistic sensitivity and a
local genius reconciled with its global heritage. In this form, the

52 Sheikh Muhammad Siraj al-Ani, Mufti of Raya in Northern Ethiopia.
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manuscript constitutes a civilizational achievement that combines
authenticity and contemporaneity, the local and the universal, in
a high-level literary production.

Moreover, Sufi writings in Ethiopia represent unique models
that combine spiritual depth and literary beauty. Among these
distinguished models is the text of Sheikh Badr al-din in his
description of the Tarigat al-Rashdadiyyah, which demonstrates
exceptional rhetorical brilliance that places him among the
classical Arab writers. This is evident in the following text that
combines various types of rhetorical devices and embellishments
such as al-Saj™ (thymed prose), al-Tibdag’® (antithesis), al-
Jinds®® (paronomasia), and al-Mugdbalah®® (parallelism) devices
used by great literati and writers in the classical era:

—ocilediy, b 1R xaI9 b U DA RN
slsfp dresnst D senzin o gh oo cfomg sttty
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53 Al-Saj’ (a>ll) - Rhymed Prose Al-Sakkaki, Abu Ya'qub Yisuf
(d.1229 CE) states in Miftah al-‘Ulim (The Key to the Sciences):
Macliad Gl 8 0S5 Rl Goall B e claldl) G35 el
("Al-Saj‘ is the correspondence of the final sounds of two prose phrases
in their last letter, and it occurs in two words or more") Dar al-Nashr
li-1-Jami ‘at, Cairo, 2nd edition, 1987 p: 175.

5% Al-Tibaq (8Lkl) — Antithesis: Al-Qazwini Abi al-Qasim Jalal al-Din
Muhammad ibn ‘Abd al-Rahman al-Qazwini (d.1338 CE) defines it in
al-Idah as: "2DSU & saay o Al (g aeall 54 SLLI"("AL-Tibaq is the
combination of a thing and its opposite in speech") Al-Idah f1 “Ulim
al-Balagha (Clarification in the Sciences of Rhetoric) Publication: Dar
al-Kutub al-‘Tlmiyya, Beirut, 1st edition, 2003 P: 347.

55 See the definition of the term al-Jinas under footnote 49 of this article.

3¢ Al-Mugabala (A1all) — Parallelism Al-Qazwini (d. 1338 CE) defines
al-Mugabala in Al-Idah fi ‘Ulam al-Balagha as: "SI 5l ik (S ol
sl e alh W& W S% &" ("When two or more meanings are
presented, then what corresponds to them is presented in the same
order"), Dar al-Kutub al-'Tlmiyya, Beirut, 1st edition, 2003 P: 354.
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Translation: “O brother, this Order has ascended, undergone
purification, fortification, and consummation imparting
sacrosanct gnosis. Through its quintessential essence, it
bestows upon its adherents plenitude of satiation, vigor, and
substantial perpetuity. Its vinous elixir precipitates ecstatic
fana' (absorption), precipitate yaqza (awakening), divine
baraka (grace), intimate munajat (communion), visionary
mushahada (witness), the annihilative magam of encounter
with the Divine, succeeded by sahw (sober presence), eternal
wahdat (union), and firm establishment in the Real (al-Haqq).
By God! It is exalted, sublime, majestic, magnificent, radiant,
beautiful, splendid, adorned, pure, resplendent, puissant, and
noble.”’

A reflective analysis of the text reveals a sophisticated
integration of multiple rhetorical devices functioning cohesively
within a single passage. The composition employs verbs imbued
with exaggeration and continuity to amplify emotional and
temporal dimensions, while semantic and metaphorical shifts
dynamically redirect the flow of meaning. Through phonetic and
rhythmic balance, the text achieves auditory harmony, further
enriched by the structural elegance of antithesis (a/-Tibdq) and
parallelism (al-Muqabalah). The use of unforced rhymed prose
(al-Saj ) imparts a natural lyrical quality, and the text’s resonance
with classical stylistic traditions reinforces its authority and
aesthetic depth.

Additionally, the Sheikh’s text includes a series of past tense
verbs that convey exaggeration and continuity in Arabic style
when he says: “'alat wa-samat wa-namat wa-zakkat wa-rabbat
wa-tahharat...” (Move upward, raise, grow, purify, heighten, and
clean...) This style resembles what classical linguists used in

57 Sheikh Badruddin, Hulasatu Muhtasari Tahriril ‘Usili Wal’awrad Fi
Dikri Taragimi ‘ASyahina Wa ‘ASyahi Nahiyatina Wal ‘Asyad ver:97.
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describing phenomena, giving a sense of dynamism and
continuity, as if the movement never stops. Particularly, similar is
al-Jahiz's®® style in his book “al-Hayawan™’ when describing
human thought:
“Fakkara fikran ba'da fikr, wa-nazara nazaran ba'da nazar,
wa-ta'ammala ta'ammulan ba'da ta'ammul, fa-htada wa-
htada wa-htada...” (Through cycle after cycle of thought
and careful planning, he found himself steadily guided.)

This verbal sequence is similar to Sheikh Badr al-din’s style
in accumulating verbs and suggesting continuity. The Sheikh
skillfully employs semantic shift, as in his statement “wa-bi-
madamiha adhaqat wa-aSrabat wa-hayyajat wa-az'ajat” (its wine
flowed for them to savor—a drink that both awakened and
disturbed), where he transforms abstract spiritual experience into
tangible sensory experience. This resembles the style of Abi
Hayyan al-Tawhidi®® in his book al-Imta' wa-I-Mu'anasah®
where he said:

“Fa-aSraqat anwaruhi, wa-azharat asraruhii, wa-tala'at

anwaruhii, wa-nkaSafat astaruhii, wa-njalat guyibuhi, wa-

8 Al-Jahiz: Abi ‘Uthman ‘Amr ibn Bahr al-Kinani al-Basr1 (869 CE)
An Arab litterateur, critic, and theologian, among the most prominent
figures of Abbasid literature and one of the founders of artistic Arabic
prose. al-Jahiz, Abii ‘Uthman ‘Amr ibn Bahr. Kitab al-Hayawan.
Edited by ‘Abd al-Salam Hartin. 7 vols. Cairo: Maktabat Mustafa al-
Babi al-Halabi, 1965.

% Kitab al-Hayawan, Abai ‘Uthman ‘Amr ibn Bahr al-Jahiz; A seven-
volume literary and scientific encyclopedia combining observations of
nature, language, philosophy, and literature, with a focus on biology,
animal behavior, and human nature. See /bid.

0 Abti Hayyan ‘Ali ibn Muhammad ibn al-‘ Abbas al-Tawhidi (1023 CE)
A philosopher, litterateur, and critic, regarded as one of the foremost
representatives of philosophical literature in the 4th Islamic century.
al-Tawhidi, Abi Hayyan. Al-Imta‘ wa-al-Mu’anasa. Edited by Ahmad
Amin and Ahmad al-Zayn. 3 vols. Beirut: Dar al-Kitab al-‘Arabi, 1953.

6l Al-Imta‘ wa-al-Mu’anasa, Abii Hayyan al-Tawhidi; A philosophical-
literary work documenting nightly dialogues between the author and
the vizier Ibn Sa‘dan, covering topics in philosophy, literature, and
culture. Edited by Ahmad Amin and Ahmad al-Zayn. 3 vols. Beirut:
Dar al-Kitab al-‘Arabi, 1953.
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el LI

tagallat 'wyubuhi".” (as its light shone and the curtains were
pulled back, its secrets were unveiled, its mysteries laid
bare, and its errors made plain.) where he transforms
abstract meanings into visible tangible entities.

We find wonderful phonetic balance in the text through
Mugqabalah as in “agbalat wa-absatat wa-anast wa-ashhadat wa-
ghayyabat wa-ahdarat” (simplified and brought close, it offered
comfort and stood as a witness, presenting what had once been
lost.), creating a balanced rhythm that is easy to memorize and
induces tranquility. His style can be compared with al-Qadt al-
Fadil's®® style in one of his literary letters:

“Fa-agbal wa-ajab, wa-wa'ada wa-anjaz, wa-'ahada wa-
waffa, wa-wa'ada wa-akhla fa, thumma 'dda fa-aslaha wa-
waffa” (He accepted and answered; he promised and
performed. He established his covenant and saw it through.
Though he warned, he stayed his hand—returning to mend
what was broken and keep his promise) in terms of rhythmic
balance and parallel structure.

The Sheikh skillfully uses al-Tibag as in “amhat wa-asahat
wa-afnat  wa-abgat”, where he combines negation and
affirmation, annihilation and preservation, creating dramatic
tension that serves the spiritual meaning. This resembles al-
Jahiz’s style in “al-Bukhala:®

“Fa-minhum al-mugqtasid, wa-minhum al-musrif, wa-
minhum al-mugassir, wa-minhum al-mujtahid, wa-minhum
al-bakhil, wa-minhum al-jawwad” (Among them, some are

2 Al-Qadrt al-Fadil, Abti ‘Ali ‘Abd al-Rahim ibn ‘Ali al-Baysani al-
‘Asqalani (1200 CE) An Arab vizier, judge, and scribe, who served as
a minister to Saladin and founded the chancery council (Diwan al-
Insha’) during the Ayyubid era. Ibn Hallikan, Ahmad ibn Muhammad.
Wafayat al-A ‘yan wa-Anba’ Abna’ al-Zaman. Edited by Ihsan ‘Abbas.
8 vols. Beirut: Dar Sadir, 1972.
83 Al-Bukhala’; A satirical social and literary study presenting humorous
narratives about misers' lives, with psychological and social analysis
of stinginess. Edited by ‘Alt Jarim. Cairo: Dar al-Ma‘arif, 1999.
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diligent while others are wasteful; some are careless while
others are hardworking; some live in misery while others
live with charity) in terms of combining opposites in a single
context.

The text features natural, unforced al-Saj’, as in: “wa-wassalat
wa-makkanat” and “ma a'laha wa-asmahda wa-ajallaha wa-
a'zamaha”. This resembles the style and pattern of Ibn al-*Amid**
in one of his letters: “Fa-inna al-dunya daru madarr, wa-I-
akhiratu daru maqgarr, fa-khu dh min madarrika li-maqarrik”
(This worldly life is temporary, while the Hereafter is permanent;
therefore, take from the transient to provide for the eternal.) in
terms of light, unforced rhymed prose.

The style employed by Sheik Badr al-dinin his text resembles
al-Jahiz’s style in “al-Bayan wa-I-Tabyin”® in terms of
transforming abstract concepts into interactive living entities.
Similarly, it resembles Abt Hayyan al-Tawhidi’s style in his book
“al-Hawamil wa-I-Shawamil*® in converting abstract notions
into tangible entities, and Ibn al-‘Amid’s style in natural rhymed
prose in terms of smooth integration of rhyme and meaning.
Sheikh Badr al-din’s style is characterized by smoothness,
naturalness, and lack of affectation. He does not artificially craft
rhetoric; rather, rhetorical styles flow from the spring of his
sincere spiritual experience. He excelled in spontaneously using

%Ibn al-‘Amid: Abii al-Fath Muhammad ibn al-Husayn ibn Muhammad
al-'Amid (970 CE) A Persian scribe, litterateur, and poet, who served
as a vizier to the Buyid dynasty and was renowned for his literary
epistles. Yaqiit al-Hamawi. Mu‘jam al-Udaba’: Irshad al-Arib ila
Ma‘rifat al-Adib. Edited by Ihsan ‘Abbas. 7 vols. Beirut: Dar al-Gharb
al-Islami, 1993.

85Al-Bayan wa-al-Tabyin; A fundamental work of Arabic literature
exploring rhetoric, oratory, and advisory literature, containing literary
texts from pre-Islamic and Islamic periods. Edited by ‘Abd al-Salam
Hariin. 4 vols. Cairo: Maktabat al-Khan;jt, 1998.

®Al-Hawamil wa-al-Shawamil; Abli Hayyan al-Tawhidi and
Miskawayh, A philosophical and literary dialogue featuring questions
posed by al-Tawhid1 and answers provided by Miskawayh, addressing
philosophical, ethical, and literary issues. Edited by Ahmad Amin and
al-Sayyid Ahmad Saqr. Cairo: Dar Ihya’ al-Kutub al-‘Arabiyya, 1951.
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Tibag, Saj’, Mugabalah, and Jinas in ways that serve the meaning
without being pretentious. The text represents a refined model of
spontaneous eloquence that springs from the depth of experience
rather than artificial craftsmanship, making it deserving of a
special place in the history of artistic Arabic prose.

Sheikh Badr al-din successfully combined the traditions of
authentic artistic Arabic prose with his Sufi spirituality, in
addition to his poetic ability through which he connected the
scholars of his country with scholars of the Islamic world who
were mentioned. Thus, he produced a text that embodies a living
extension of the Arabic rhetorical heritage with a distinctive
imprint that makes it a model worthy of study and analysis.

3.5 Intellectual and Sufi Networks
A close reading of al-Huldsah manuscript reveals Sheikh Badr al-
din as a writer who thinks and teaches through connection. His
text is shaped by a deep awareness of how ideas should unfold,
how a reader should be guided, and how the intellectual and
spiritual worlds of Islam intertwine across regions and centuries.
Nowhere is this more evident than in his masterful use of
transitions, introductions, and spiritual networks of elements that
turn his manuscript into a living map of scholarly and Sufi
relations.

One of the first qualities that stand out is his gift for beginning
a new discussion with grace. Rather than entering a subject
abruptly, he prepares the reader with gentle openings that set the
tone and spiritual atmosphere. His phrase, “I now commence the
intended purpose of the book, and I say: with God’s guidance to
what is correct...”” is more than a formal beginning. It signals a
shift, invites attentiveness, and positions the journey ahead under
divinely guided intention. Even a single word fa-ashra ‘u (“I now
commence”’) works as a compass, telling the reader that they are
stepping into a purposeful moment. Equally striking is his ability
to move between topics with such ease that the reader senses no
rupture. Sometimes he concludes a subject with a clear closing

67 Sheikh Badruddin, Manuscript of Khulasat Mukhtasar Tahrir al-Usil
wa-al-Awrad f1 Dhikr Tarajim Ashyakhina wa-Ashyakh Nahiyatina
wa-al-Asyad.Ver:11.
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statement “This is what I intended to present...”*® allowing the

mind to settle before opening a new door. At other moments, he
connects topics with natural logic, such as linking the morning
invocations to the sunset ratib simply through the order of prayer
times. His phrase “And know, my brother, that after the morning
invocations comes the sunset ratib”® reflects not only structural
elegance but also emotional warmth. The address “my brother”
turns the transition into an intimate act of guidance. And when he
adds a bridge through authority invoking Sayyid ‘Uthman al-
Mirghani he reminds the reader that every moment in the text
participates in a larger chain of knowledge and sanctity.

These transitions are not mechanical devices. They reflect an
author who writes with a pedagogical consciousness and a literary
instinct. He leads the reader gently, almost like a host ushering a
guest from room to room, ensuring that each thematic movement
feels natural and spiritually meaningful. Reading him feels like
walking in a well-tended garden, moving from one flowerbed to
the next without interruption. Yet, Sheikh Badr al-din’s creativity
is not limited to textual structure. It extends into the heart of his
intellectual and spiritual universe; his recognition of the scholars
who shaped Islamic learning across lands and generations. The
manuscript reveals a man deeply committed to honoring
knowledge-bearers. His writing pulses with gratitude, humility,
and reverence qualities that reflect authentic Islamic scholarly
character. He unites names from different regions and Sufi paths
into a single horizon such as al-Shadhili of Morocco, Abl
Madyan of Algeria, Ibn Idris of the Maghreb, al-Sammani of
Sudan, and Ahmad al-Tijani of Algeria, among others. By
weaving these figures together, he demonstrates a vision that
transcends geography and sectarian boundaries. For him, the
spiritual path (farigah) is not fragmented; it is a continuum
supported by multiple fountains, each flowing from the same
prophetic source.

His reverence for these masters is manifold. It begins with
language his consistent use of “Sayyidi” (“my master”) is not a
mere courtesy but an expression of genuine affection and
humility. He strengthens this respect with prayers for divine

88 Ibid. ff:150.
89 Ibid. f£:109.
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acceptance “Radiya Allahu ‘anhum” which turns scholarly
mention into a spiritual invocation. And ultimately, he positions
these scholars as active sources of blessing whose virtues
continue to radiate into the present, not as relics of history but as
living presences in the community’s spiritual life. In this way,
Sheikh Badr al-din’s Hulasah manuscript becomes more than a
book it becomes a network. It connects past and present, Arabs
and Abyssinians, teachers and seekers. His careful sequencing of
topics reflects his careful weaving of intellectual lineages. Both
serve a deeper purpose to show that knowledge is inherited
through companionship, respect, and spiritual continuity.
Reading him, one senses that every transition, every name, and
every prayer is part of a greater effort to preserve a unified,
compassionate, and interconnected scholarly world.

4. Conclusion

This study of Sheikh Badr al-din’s Huldsah manuscript,
approached through its pretextual foundations, textual
construction, and wider intellectual context, reveals a manuscript
that stands as a remarkable contribution to Ethiopian Islamic
scholarship. Its value arises from three intertwined elements that
together elevate the work beyond a conventional compilation of
biographies and teachings.

First, the manuscript achieves a subtle spiritual and
civilizational synthesis, bringing Ethiopian poetic and scholarly
traditions into conversation with the broader corpus of Islamic
learning. Through this integration, the Huldsah manuscript
demonstrates that Sufi thought while shaped by local idioms,
memories, and landscapes ultimately speaks a universal language
of devotion and refinement. Second, the text shines with literary
creativity. The Sheikh’s use of Arabic rhetorical devices, poetic
citations, and elegant phrasing discloses not only technical
mastery but also a natural eloquence grounded in sincerity. His
writing avoids ornamentation for its own sake; instead, every
stylistic choice deepens meaning and strengthens spiritual insight.
Third, the manuscript illustrates a carefully crafted pedagogical
method.
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The thoughtful transitions, structured sequencing of topics,
and gentle guidance extended to the reader reveal a teacher who
understood both the responsibilities of scholarship and the
sensitivities of the human heart. Overall, these dimensions show
that the Huldsah manuscript is far more than a local record of
Ethiopian Muslim scholars. It embodies a harmonious meeting
between the local and the universal, between the intellectual and
the spiritual, and between inherited tradition and lived experience.
As such, the manuscript remains not only a source for historical
inquiry but also a living testimony to the creative, interconnected,
and deeply rooted nature of Islamic scholarship in Ethiopia. It
invites its readers past and present into an intellectual journey that
enriches understanding, strengthens spiritual consciousness, and
reaffirms the enduring unity of the Islamic intellectual heritage.
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